
“Redeeming the time, because the days are evil” (Ephesians 5:16).

by brad K. Gsell

With “prayers of repentance and lamentation for past divisions,”1 
the World Communion of Reformed Churches (WCRC) met 
with leaders of the Roman Catholic Pontifical Council for Pro-
moting Church Unity (PCPCU), the Lutheran World Federa-

tion (LWF), the World Methodist Council (WMC), and others, in a major ecu-
menical event. The ceremony, held on July 5, 2017, was to mark the association 
of the WCRC with the Joint Declaration on the Doctrine of Justification, first 
signed by the Roman Catholic Church and the LWF in 1999. The WMC af-
firmed the Declaration in 2006. Letters of encouragement were received from 
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Photo above: Representatives of the Roman Catholic Church and the World 
Communion of Reformed Churches (WCRC) sign the documents associating 
the WCRC with the Joint Declaration on the Doctrine of Justification.

“NEW LIGHT” 
After 500 Years
8

PART 1

by MarK W. evans

Almost 500 years ago, on Octo-
ber 31, 1517, Martin Luther 
nailed his 95 theses to the door 
of the Castle Church in Witten-

berg, Germany. The 500th year anniversary 
of this event will offer apostate Protestants 
an opportunity to rid themselves of what 
they believe is the stigma and embarrass-
ment of departing from Rome. Many in the 
“Reformed Community” will lift their voic-
es in acclamation of the Reformation, while 
at the same time departing from its Scrip-
tural doctrines and practices. For them, 
peace must come before purity. Few today 
hold the standard of God’s Word high while 
remaining separated from compromisers 
and apostates. Martin Luther’s obedience to 
God’s Word led him outside the camp. He 
burned the Papal Bull of excommunication 
and lived to see the Gospel spread through-
out the known world. By sovereign grace, 
Luther not only rested his soul upon Christ 
and His saving work, but he also stood be-
fore the civil and ecclesiastical tyrants of his 
day and vanquished them by God’s Word. 
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Any quotations in this article which 
are not directly attributed, are from 
the article under discussion.

If not for the official imprimatur 
of the Vatican, a recent article at-
tacking American Christian Fun-
damentalism might be quickly 

dismissed for its fallacious charges, 
carelessness with facts, and a surpris-
ing lack of knowledge and under-
standing by its authors. Appearing 
in the July 13, 2017, edition of La 
Civiltà Cattolicca, the article accuses 
Christian Fundamentalists and some 
U.S. Catholics of being involved in 
an “ecumenism of hate.”

La Civiltà Cattolicca is a Jesuit 
publication, but is described as the 
closest thing there is to an offical 
Vatican journal. All articles must be 
approved by the Secretariat of State 
of the Vatican before publication. 
Titled “Evangelical Fundamental-
ism and Catholic Integralism: a Sur-
prising Ecumenism,” the article was 
written by two close confidants of 
Pope Francis I — Antonio Spadaro 
and Marcelo Figueroa.

Spadaro is a Jesuit priest who 
serves as Editor-in-Chief of La Civ

iltà Cattolicca, and often counsels 
and travels with the Pope. Long be-
fore this present controversy, Cana-
dian priest and writer Father Ray-
mond de Souza described Spadaro as 
a “mouthpiece of Pope Francis.”1

Romano, the official Vatican news-
paper! Francis places great trust in 
him, apparently even over Catholic 
leaders in that country.

On the Attack

The article seeks to conflate 
the Donald Trump presidency with 
“dangerous” “apocolyptic” views, 
whereby American Fundamentalists 
supposedly are preparing for Arma-
geddon and seeking to divide every-
thing unreasonably between good 
and evil. Their goal, it is claimed, is to 
extirpate the evil and bring in a nos-
talgic return to their vision of good.

This dangerous Fundamental-
ism, we are told, began with the is-
suing of The Fundamentals, a series 
of essays written between 1910 and 
1915 by businessman Lyman Stew-
art, president of the Bible Institute of 
Los Angeles. This begins the writers’ 
sloppiness with facts. Stewart spon-
sored The Fundamentals, provided 
guidance and was the chief financial 
backer, but the active editorial com-
mittee was headed successively by 
the Revs. A.C. Dixon, Louis Meyer 
and R.A. Torrey. Further, the 90 ar-
ticles contained in this work were 
commissioned and written by some 
of the greatest theologicans and pas-
tors from the main branches of Prot-
estantism — not by Stewart.

To tie The Fundamentals to the 
Presidency of Donald Trump is cer-
tainly not a conclusion arrived at 
by any serious scholarly investiga-
tion. A leap was then made attaching 
“Evangelical Fundamentalism” to 
the Postmillennial teachings of Rou-
sas Rushdoony, as well as the Pros-
perity Gospel phenomenon — with 
even “Power of Positive Thinking” 
advocate Norman Vincent Peale (by 
no means a Fundamentalist) facing 
strong criticism. Even a small amount 
of research would have informed 
these writers that the overwhelming 
number of Christian Fundamental-
ists are not adherents to many of the 
teachings of either of these men.

Vatican Attacks Christian Fundamentalism
“An Ecumenism of Hate”

by brad K. Gsell

True Fundamentalists have, 
in fact, retained the basic, 

sound hermeneutical 
principles of our 

forefathers, which find 
harmony in the Scriptures 

of the Old and New 
Testaments as the unified 
Word of God. It is liberal 
Catholics and Protestants 

who have devised an 
ever-evolving series of 

new “theologies,” which 
radically diverge from 

clear Scriptural teaching.

The Pope made the unprecedent-
ed move of making Figueroa — a 
Presbyterian — the editor of the Ar-
gentinian edition of L’Osservatore 
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Like the finest talking points 
of “Liberal-Progressive” maligners 
in the United States, Spadaro and 
Figueroa waste little time in accus-
ing Fundamentalists of racism, mi-
sogyny, xenophobia, and so forth 
— without a shred of legitimate evi-
dence to enforce their claims.  It ap-
pears that the desire to promote the 
Liberation Theology espoused by the 
Pope overwhelmed any dispassion-
ate, scholarly impulses these writers 
might have had.

Comparison to Manichaeism

The authors proceed to com-
pare Christian Fundamentalists in 
America to the ancient heresy of 
Manichaeism. This was the religion 
from which Augustine departed2 
when he came to faith in Jesus Christ 
and went on to become one of the 
great fathers of the Christian church. 
Manichaeism was an unusual mix 
of Christianity with such Eastern 
religions as Zoroastrianism, Taoism 
and Hinduism. Its mystical teachings 
contradict most of what the Bible 
teaches. Originating with the Per-
sian prophet Mani, it held a dualistic 
view, heavily influenced by Gnosti-
cism, with good and evil existing 
from all eternity. Neither the power 
of evil nor the power of good was 
omnipotent, thus a continuing strug-
gle ensued. Although a very complex 
religion, suffice it to say that matter 
was considered evil and spirit was 
considered good.

This religion denied Christianity 
at the most basic levels. It rejected 
that there is an omniscient and om-
nipotent holy God who created the 
world, including man, and “saw 
every thing that he had made, and, 
behold, it was very good” (Gen-
esis 1:31). There was no fall of man 
from a perfect state, there is no total 
depravity, there is no salvation by 
the death and resurrection of Jesus 
Christ.

Although the term sometimes is 
used generically in secular discourse 

for a philosophy which unduly sees 
everything as either black or white, 
it would seem strange for a Catholic 
theological journal to use the term in 
such a way, at least without duly not-
ing the fact. This is particularly true 
considering the major conflict be-
tween the church and Manichaeism 
in the first millennium after Christ.

However it was intended, it is 
not “Manichaean” to believe that 
certain things are good and oth-
ers are evil. God’s Word repeatedly 
speaks in stark terms, from Genesis 
to Revelation, of good and evil, light 
and darkness, sin and holiness.

The true Christian declares with 
Solomon: “The fear of the Lord is to 
hate evil: pride, and arrogancy, and 
the evil way, and the froward mouth, 
do I hate” (Proverbs 8:13). He seeks 
to obey such Biblical commands as 
“Abhor that which is evil; cleave to 
that which is good” (Romans 12:9); 
“Depart from evil, and do good; 
seek peace, and pursue it” (Psalm 
34:14); “Be not overcome of evil, but 
overcome evil with good” (Romans 
12:21). He also takes heed to such 

warnings as: “Woe unto them that 
call evil good, and good evil; that put 
darkness for light, and light for dark-
ness; that put bitter for sweet, and 
sweet for bitter!” (Isaiah 5:20).

The true child of God believes 
in the enmity between good and 
evil, but it is a conviction formed 
from the clear, teaching of the Word 
of God — not from some mystical 
Manichaean dualism.

Comparison to ISIS and
Radical Islam

Spadaro and Figueroa next 
stoop to an update of the old re
ductio ad Hitlerum3. They state that 
“Rushdoony’s doctrine maintains 
a theocratic necessity: submit the 
state to the Bible with a logic that 
is no different from the one that in-
spires Islamic fundamentalism. At 
heart, the narrative of terror shapes 
the world-views of jihadists and the 
new crusaders and is imbibed from 
wells that are not too far apart. We 
must not forget that the theopolitics 
spread by ISIS is based on the same 
cult of an apocalypse that needs to 
be brought about as soon as possi-
ble. So, it is not just accidental that 
George W. Bush was seen as a ‘great 
crusader’ by Osama bin Laden.”

The writers employ the Pope to 
bolster their point: “Francis is cou-
rageous here and gives no theologi-
cal-political legitimacy to terrorists, 
avoiding any reduction of Islam to 
Islamic terrorism. Nor does he give 
it to those who postulate and want a 
‘holy war’ or to build barrier-fences 
crowned with barbed wire.”

Such erroneous and wicked com-
parisons are not new. The American 
media in the late 1970s saw oppor-
tunity to smear Bible believers. The 
term “fundamentlism” was misap-
propriated from the American Chris-
tian context and was applied to Is-
lamic terrorists, when Iranians took 
over our Embassy in Tehran.

Continued on page 4
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Most Fundamentalists do not 
adhere to some of the beliefs pro-
pounded by Rushdoony but, above 
that, these authors have failed to 
grasp the facts. Rushdoony’s “theoc-
racy” would more resemble a liber-
tarianism — whereby men are free, 
under God, with a very limited gov-
ernment. This is the exact opposite 
of the dictatorship and binding of 
men’s consciences — upon penalty 
of cruel torture and death — that the 
so-called Islamic State has shown it-
self to be.

Accusation of 
Apocalyptic Militarism

Apparently beyond the writers’ 
knowledge and comprehension is 
that the overwhelming number of 
Bible-believing Christians in Amer-
ica, sometimes called “Fundamen-
talists,” are Premillennialists, with 
a large number of Amillennialists as 
well. Both of these eschatalogical po-
sitions see things as getting worse as 
we approach the second coming of 
Jesus Christ. The Bible teaches that 
“evil men and seducers shall wax 
worse and worse, deceiving, and be-
ing deceived.” There is no triumpha-
lism. There is no belief or mistaken 
illusion that some conquest, predi-
cated on our plans and efforts, will 
bring in the Kingdom of Christ.

Yet, we are told: “The funda-
mentalist theopolitical plan is to set 
up a kingdom of the divinity here and 
now. And that divinity is obviously 
the projection of the power that has 
been built. This vision generates the 
ideology of conquest.” And again: 
“Theirs is a prophetic formula: fight 
the threats to American Christian 
values and prepare for the imminent 
justice of an Armageddon, a final 
showdown between Good and Evil, 
between God and Satan.”

As to the matter of war, most 
Christian Fundamentalists hew to 
the Biblical “Just War” principles 
articulated by Augustine and fur-
ther promoted by John Calvin. War 
may be necessary, but it is only for 
preserving life, protecting peace and 
for warding off aggressors. The state 
should only wield the sword in the 
most restricted moral circumstances, 
when no other alternative is possible. 
Far from being aggressive agents for 
war, the Biblical Christian seeks to 
“live peaceably with all men” (Ro-
mans 12:18). Of course, there are 
those who are pacifistic, as well. It 
would be hard to find any clamoring 
for war, for other reasons, who could 
be considered Fundamentalists.

Fundamentalists are accused of 
seeing “signs that confirm their non-
allegorical understanding of the final 
figures of the Book of Revelation 
and their apocalyptic hope in a “new 
heaven and a new earth.” Although 
there are certainly disagreements on 
some details, the longstanding Prot-
estant position of understanding the 
Scriptures in their historical-gram-
matical context leaves no room for 
the Modernist and Catholic attempts 
to allegorize these events to such a 
degree that it renders them meaning-
less.

Fundamentalists are joyfully 
“Look ing for that blessed hope, and 
the glorious appearing of the great 
God and our Saviour Jesus Christ 
(Titus 2:13), and pray with the 
Apostle John: “Even so, come, Lord 
Jesus” (Revelation 22:20).

What American Fundamentalists 
Do Believe

What Fundamentalists do believe 
is that our sovereign God is com-
pletely in control of present events, 
as well as those which will take place 
in the Last Days. Our duty is to be 
faithful to His commands, to live 
obedient lives under the power of the 
Holy Spirit, to fulfill the Great Com-
mission in proclaiming the Gospel of 
Christ and to stand for righteousness.

One statement in this article is 
particularly telling. Spadaro and 
Figueroa write: “The panorama of 
threats to their [Fundamentalists’] 
understanding of the American way 
of life have included modernist spir-
its, the black civil rights movement, 
the hippy movement, communism, 
feminist movements and so on. And 
now in our day there are the mi-
grants and the Muslims.” The writ-
ers continue: “To maintain conflict 
levels, their biblical exegeses have 
evolved toward a decontextualized 
reading of the Old Testament texts 
about the conquering and defense of 
the ‘promised land,’ rather than be 
guided by the incisive look, full of 
love, of Jesus in the Gospels.”

Fundamentalists indeed are guilty 
of believing the Bible and not the 
Modernist words of men. They do 
embrace civil rights, but oppose the 
stoking of racial tensions for political 
gain. They believe the hippy move-
ment was an antithesis to Biblical 
teachings of love, morality and in-
dividual responsibility. They believe 
that communism is an evil system 
whereby the State seeks to take pos-
session of the souls of men, and op-
poses what the Bible teaches about 
private property, individual respon-

“An EcumEnism 
of HatE”
Continued from page 3
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sibility before God and human free-
dom. They stand for the freedom, re-
spect and protection of women, but 
believe that God’s plan for the fam-
ily and the duties and responsibities 
of the two sexes must be followed. 
They are for freedom for Muslims, 
and those of other beliefs, but op-
pose anyone, of any religion, who 
would seek to subvert or destroy 
our American principles of freedom. 
They support LEGAL immigration, 
but oppose those who would break 
the law in coming here. Further, 
they believe that every country has 
the right to protect its borders and 
set the boundaries of who may en-

ter. These are all thoroughly Biblical 
positions!

True Fundamentalists have, in 
fact, retained the basic, sound her-
meneutical principles of our fore-
fathers, which find harmony in the 
Scriptures of the Old and New Tes-
taments as the unified Word of God. 
It is liberal Catholics and Protestants 
who have devised an ever-evolving 
series of new “theologies,” which 
radically diverge from clear Scrip-
tural teaching.

The present Pope, with his back-
ground in the teachings of Liberation 
Theology, has an alarming “herme-
neutic” which grossly misinterprets 
the Scriptures. It thrives on such 
movements of protest and dissention. 
The Pope does not like our American 
“way of life” because it does not con-
form to the socialistic ideals which he 
advocates. This scheme subverts the 

love of Christ to unbiblical ends. Be 
not deceived. The Liberation theolo-
gian’s views, if carried through, bring 
injustice and slavery — not “liberty 
and justice for all.”

The Place of Righteousness 
in America

The Bible tells us that “Righ-
teousness exalteth a nation: but sin is 
a reproach to any people” (Proverbs 
14:34). Founding Father Patrick Hen-
ry commented on this verse: “Righ-
teousness alone can exalt [America] 
as a nation.… Whoever thou art, re-
member this; and in thy sphere prac-
tice virtue thyself, and encourage it in 
others.”4 This was firmly believed by 
our American forefathers.

Two months before he signed the 
Declaration of Independence, Pres-
byterian minister John Witherspoon 
preached from his pulpit: “That he 
is the best friend to American liberty, 
who is most sincere and active in pro-
moting true and undefiled religion, 
and who sets himself with the greatest 
firmness to bear down profanity and 
immorality of every kind. Whoever is 
an avowed enemy to God, I scruple 
not to call him an enemy to his coun-
try. Do not suppose, my brethren, 
that I mean to recommend a furious 
and angry zeal for the circumstantials 
of religion, or the contentions of one 
sect with another about their peculiar 
distinctions. I do not wish you to op-
pose any body’s religion, but every 
body’s wickedness.…”5

In July 1788, when the delegates 
were assembled in Hillsborough for 
the North Carolina Convention, 
they refused to ratify the new U.S. 
Constitution until a Bill of Rights 
should be added. Many of these 
men would be called “Fundamental-
ists” if they were living today. They 
did debate the matter of whether 
Muslims or Catholics should be al-
lowed to hold public office. The 
concern was whether those of these 
religions would uphold the principles 
of liberty brought by Protestants to 

America. It was determined that the 
freedom-loving citizens would evalu-
ate each candidate as to these and 
other concerns. In the end, they sent 
a “Declaration of Rights” in their an-
swer concerning the Constitution. As 
to religion, it stated: “That religion, 
or the duty which we owe to our Cre-
ator, and the manner of discharging 
it, can be directed only by reason and 
conviction, not by force or violence, 
and therefore all men have an equal, 
natural and unalienable right to the 
free exercise of religion, according to 
the dictates of conscience; and that 
no particular religious sect or society 
ought to be favoured or established 
by law in preference to others.”6 

In America, where government 
is “of the people, by the people and 
for the people,” Christians naturally 
stand for that which they believe is 
best for the prospering of their na-
tion and for liberty to flourish. Un-
like Islam, where many millions of 
adherents believe it is their duty to 
do Allah’s work by “killing the infi-
del,” Christianity believes that each 
man is individually responsible be-
fore God. Paul exhorts us: “Dearly 
beloved, avenge not yourselves, 
but rather give place unto wrath: 
for it is written, Vengeance is mine; 
I will repay, saith the Lord” (Ro-
mans 12:19). We ask with Abraham 
“Shall not the Judge of all the earth 
do right?” (Genesis 18:25).

Underlying everything, the Bible 
believer trusts in the complete sov-
ereignty of Almighty God. “And all 
the inhabitants of the earth are re-
puted as nothing: and he doeth ac-
cording to his will in the army of 
heaven, and among the inhabitants 
of the earth: and none can stay his 
hand, or say unto him, What doest 
thou?” (Daniel 4:35).

Typical Leftist Patronizing

These writers are quick to use 
the overworn devices of marginal-

Continued on page 6
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ization and the presentation of be-
liefs as having been derived from 
irrational fears. They tell us that 
“these [Fundamentalist] religious 
groups … are composed mainly 
of whites from the deep American 
South.” They are obviously un-
aware that Bible believers of every 
race live all across America.

Our irrational fears, we are told, 
have led us into a state of hysteria: 
“Which feeling underlies the persua-
sive temptation for a spurious alli-
ance between politics and religious 
fundamentalism? It is fear of the 
breakup of a constructed order and 
the fear of chaos. Indeed, it func-
tions that way thanks to the chaos 
perceived. The political strategy for 
success becomes that of raising the 
tones of the conflictual, exaggerating 
disorder, agitating the souls of the 
people by painting worrying scenari-
os beyond any realism.”

What is the solution to these 
fearful, ignorant Fundamentalists?: 
“This is why Francis is carrying for-
ward a systematic counter-narra-
tion with respect to the narrative of 
fear. There is a need to fight against 
the manipulation of this season of 
anxiety and insecurity.” American 
Founding Father John Witherspoon, 
in the sermon just quoted, continued 
exhorting his fellow countrymen: 
“It is therefore your duty in this im-
portant and critical season to exert 
yourselves, every one in his proper 
sphere, to stem the tide of prevail-
ing vice, to promote the knowledge 
of God, the reverence of his name 
and worship, and obedience to his 
laws.”7 One can only imagine the 
Vatican’s response to that!

Papal Hypocrisy

1. They speak of the Pope’s lov-
ing ecumenism with liberal Prot-

estantism, Eastern Orthodoxy and 
even other religions, yet have no 
problem writing a “hit piece” against 
Biblical Prostestants.

They write: “Clearly there is an 
enormous difference between these 
concepts and the ecumenism em-
ployed by Pope Francis with various 
Christian bodies and other religious 
confessions. His is an ecumenism that 
moves under the urge of inclusion, 
peace, encounter and bridges.…”

This Papal “inclusion, peace, 
encounter and bridges” is here fine-
ly expressed: “However, the most 
dangerous prospect for this strange 
ecumenism is attributable to its xe-
nophobic and Islamophobic vision 
that wants walls and purifying de-
portations. The word ‘ecumenism’ 
transforms into a paradox, into an 
‘ecumenism of hate.’ Intolerance is a 
celestial mark of purism. Reduction-
ism is the exegetical methodology. 
Ultra-literalism is its hermeneutical 
key.” A lot of accusations — not one 
of them remotely true. 

It should not be forgotten that 
Catholicism has for many centuries 
attacked those not in its control. A 
recent example is when Pope John 
Paul II called some Protestant groups 
in South America “sects” which are 
“an oil stain” and “threaten to pull 
down the structures of faith in nu-
merous countries.” He also charged 
that some “sects are destroying the 

faith of the people.” “Inclusion”? 
“Peace”? “Encounter”? “Bridges”?

One thing is clear. Any papal 
moves toward inclusion and peace 
are limited to those which he sees 
as advantageous to Roman Catholi-
cism and the one world church.

2. They speak of Fundamental-
ists as if they were clamoring for war, 
yet the Catholic Catechism presents 
a doctrine of “just war,” not far re-
moved from the Biblical Protestant 
position.

The Catholic Catechism states: 
“The strict conditions for legitimate 
defense by military force require rig-
orous consideration. The gravity of 
such a decision makes it subject to 
rigorous conditions of moral legitima-
cy. At one and the same time: 1. the 
damage inflicted by the aggressor on 
the nation or community of nations 
must be lasting, grave, and certain; 
2. all other means of putting an end 
to it must have been shown to be im-
practical or ineffective; 3. there must 
be serious prospects of success; 4. the 
use of arms must not produce evils 
and disorders graver than the evil to 
be eliminated. The power of modern 
means of destruction weighs very 
heavily in evaluating this condition.

“These are the traditional ele-
ments enumerated in what is called 
the ‘just war’ doctrine.

“The evaluation of these condi-
tions for moral legitimacy belongs 
to the prudential judgment of those 
who have responsibility for the com-
mon good.”8

Despite Protestants having a 
somewhat similar doctrine of “just 
war,” the writers tell us: “There is a 
need to flee the temptation to project 
divinity on political power that then 
uses it for its own ends. Francis emp-
ties from within the narrative of sec-
tarian millenarianism and dominion-
ism that is preparing the apocalypse 
and the ‘final clash.’”

3. They criticize Fundamentalists 
for exerting influence on government 

“An EcumEnism 
of HatE”
Continued from page 5
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affairs, yet what religious institu-
tion, more than the Roman Catholic 
Church, has done this repeatedly for 
centuries, and continues today?

The writers state: “‘The first 
thing we have to do is give a voice 
to our Churches,’ some [Fundamen-
talists] say. The real meaning of this 
type of expression is the desire for 
some influence in the political and 
parliamentary sphere and in the ju-
ridical and educational areas so that 
public norms can be subjected to re-
ligious morals.”

They continue: “And this is why 
the diplomacy of the Holy See wants 
to establish direct and fluid relations 
with the superpowers, without en-
tering into pre-constituted networks 
of alliances and influence. In this 
sphere, the pope does not want to 
say who is right or who is wrong for 
he knows that at the root of conflicts 
there is always a fight for power. So, 
there is no need to imagine a tak-
ing of sides for moral reasons, much 
worse for spiritual ones.”

The informed reader will be to-
tally puzzled at this point. Who, but 
Pope Francis I, meddled in our U.S. 
elections by his not-too-veiled con-
demnations of Donald Trump? Is 
the very article under discussion not 
saying “who is right or … wrong”? 
What church has a sovereign city-
state, with state officials? Who, but 
the “Holy See” has permanent dip-
lomatic missions in a large number 
of the world’s countries, and receives 
and recognizes diplomats from many 
countries, as well?

4. We are told that the Pope is 
for “building bridges,” not erecting 
walls. Yet, the Vatican City-State is 
surrounded by huge walls.

These writers state: “Here we 
can understand why the pontiff is so 
committed to working against ‘walls’ 
and any kind of ‘war of religion.’”

They continue: “Francis is cou-
rageous here and gives no theolog-
ical-political legitimacy to … those 
who postulate and want … to build 

barrier-fences crowned with barbed 
wire.” Perhaps someone should ap-
propriate Ronald Reagan’s famous 
words from 30 years ago to call out 
the Vatican’s hypocrisy: “Pope Fran-
cis, tear down this wall!”

5. They criticize common sense 
controls on immigration by the 
United States, yet one does not see 
Vatican City taking in masses of im-
migrants to dwell in its splendored 
chambers.

One can only imagine what 
would happen if hundreds of im-
migrants should “illegally” surge 
“across the border” and set up camp 
in St. Peter’s Square. Part of the defi-
nition of a sovereign state is that it 
can control its own borders. This 
does not make the citizens of such a 
state guilty of Islamophobia or xeno-
phobia.

Conclusion

This article, approved by the 
Vatican, was so irresponsible and 
malicious that even many high-rank-
ing Catholics issued protests. “So it’s 
an especially odd kind of surprise 
when believers are attacked by their 
co-religionists merely for fighting for 
what their Churches have always 
held to be true,”9 wrote Philadel-
phia’s Archbishop Charles Chaput.

Father Raymond J. de Souza, 
quoted earlier, summed it up in his 
analysis of the article: “Wrong on 
Protestant history, ignorant of con-
temporary Catholic life, tendentious 
in its analysis, patronizing in tone 
and damning with faint praise the 
very policies of the Holy Father it 
seeks to defend, it is hard to under-
stand what ambitions were had for 
a piece that does not even rise to the 
level of mediocrity.”10

We would like to answer Father 
de Souza’s last question. Despite the 
flowery, but ambiguous language of 
ecumenical statements with liberal 
Protestants and others, the Catholic 
Church is no friend of Bible believ-

ing Christianity, particularly since 
the Protestant Reformation.

May we seek to humbly serve 
our God, with love in our hearts and 
obedience to His Word, and know 
that false religious systems, such as 
Rome, will always attack true Bible 
Christianity.                                     •
____________
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Pope Francis, Eastern Orthodox Ec-
umenical Patriarch Bartholomew I 
and the World Council of Churches.2

Held during the 500th Anniver-
sary of the Protestant Reformation, 
the ceremony was held in the Stadt-
kirche (Town Church) in Wittenberg, 
Germany, where Martin Luther once 
preached. Instead of celebrating the 
Reformation principles brought to 

light from the Scriptures by Luther 
and the other Reformers, the event 
was an insult to this Biblical heritage 
which revolutionized the church and 
the world at large.

The action of signing this Joint 
Declaration was in effect a repudia-
tion of these Reformation principles 
— Sola Scriptura (by Scripture alone), 
Sola Fide (by faith alone), Sola Gra
tia (by grace alone), Solus Cristus (in 
Christ alone) and Soli Deo Gloria 
(for the glory of God alone).

The Joint Declaration declares 
that the “condemnations” found in 

the Protestant confessions and the 
Canons and Decrees of the Roman 
Catholic Council of Trent “are still 
valid today and thus have a church-
dividing effect.” However, the re-
mainder of the document declares 
that the churches have come to “new 
insights,” and that “the divisive ques-
tions and condemnations” are now 
seen in “a new light.” “By appropri-
ating insights of recent Biblical stud-
ies and drawing on modern investi-
gations of the history of theology and 
dogma, post-Vatican II ecumenical 
dialogue has led to a notable con-
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Holding up the signed documents bringing the World Communion of Reformed Churches into association with the Joint 
Declaration on the Doctrine of Justification are (left to right): Jerry Pillary, President, World Communion of Reformed Churches; 

Bishop Brian Farrell, Secretary, Roman Catholic Pontifical Council for Promoting Christian Unity; Martin Junge, General 
Secretary, Lutheran World Federation; Jong Chun Park, President, World Methodist Council; Bishop Ivan Abrahams, General 

Secretary, World Methodist Council; Chris Ferguson., General Secretary, World Communion of Reformed Churches.
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vergence concerning justification.…” 
Because of this new “consensus,” 
“the corresponding doctrinal con-
demnations of the sixteenth century 
do not apply to today’s partner.”

Were the Reformers mistaken on 
the doctrine of justification by “faith 
alone”? Has Catholicism changed 
it’s doctine to eliminate the necessity 
of human “merit” for salvation? The 
answer to both of these questions is 
No. The “new insights” discovered 
by these men and organizations in 
recent times is a clear result of their 
apostasy and departure from the 
Scriptures — which never change. 

Such agreements can only take 
place because of several important 
factors:

1. Most of the leaders of these 
“Protestant” organizations have long 
ago discarded belief in the inerran-
cy of Scripture and in the doctrines 
clearly presented there. Through tor-
tuous theological obfuscation, the 
clear and original meanings of Bible 
terms have often been supplanted 
with definitions far removed from 
what the Bible teaches.

2. The desire for “Christian uni-
ty” is given greater place than the de-
sire for purity and obedience to God’s 
Word. True unity always requires fi-
delity to the truth of Scripture.

3. Advocates of the social gospel, 
Liberation Theology and other such 
heretical movements often wrest 
theological terms from their Biblical 
meaning to be deceptively applied to 
so-called “social justice.” All Chris-
tians are to care for the poor and 
disadvantaged, but these men often 
advocate an unbiblical, utopian, so-
cialistic agenda. This replacement of 
the Scriptural emphasis on God and 
all His attributes, the duty God re-
quires of man, and the true Gospel 
of Jesus Christ leads to a dangerous 
and unwarranted misunderstanding 
of what the Scriptures teach.

3. Vague, and often incompre-
hensible, statements are made which 
are difficult to nail down and thus 

often allow different meanings to be 
held by the most ardent Christ de-
nier, as well as by the compromising 
evangelical. This practice is seen in 
pronouncements both of liberal Prot-
estantism and the Roman Catholic 
Church, and allows for a false unity.

A number of years ago, Catho-
lic theologian Hans Küng stated 
concerning the Canons and Decrees 
of the Council of Trent that “the 
Church … never looked at these de-
cisions as rigid and frozen formula-
tions, but rather as living signposts 
for continued research.…”3 This, of 
course, is not true to historical fact. 
Many of the statements in the Can-
ons of Trent bear an “anathema” if 
one fails to hold to Rome’s doctrine. 
Merriam-Webster defines “anathe-
ma” as “a ban or curse solemnly pro-
nounced by ecclesiastical authority 
and accompanied by excommunica-
tion.” Does this sound like Trent was 
issuing “living signposts for contin-
ued research”? But ecumenical docu-
ments are full of such doublespeak 
in order to bring together what has 
hitherto been unreconcilable.

Interestingly enough, Küng made 
this comment in a book about Prot-
estant theologian Karl Barth, who 
was the principle advocate of Neo-
Orthodoxy, a mid-20th century move-
ment which itself spoke in vague 
terms and redefined Biblical terms to 
fit “new insights.”

Despite all of the “new insights,” 
the present, offical Roman Catho-
lic Catechism still teaches its long-
standing heresies.

Rome still mixes sanctification 
with justification, which strikes 
at the heart of the Gospel

Rome still holds a doctrine which 
mixes sanctification with justifica-
tion. The answer to Westminster 
Shorter Catechism Question 33 de-
clares: “Justification is an act of 
God’s free grace, wherein he par-
doneth all our sins, and accepteth us 
as righteous in his sight, only for the 

righteousness of Christ imputed to 
us, and received by faith alone.” The 
answer to Question 35 states: “Sanc-
tification is the work of God’s free 
grace, whereby we are renewed in the 
whole man after the image of God, 
and are enabled more and more to 
die unto sin, and live unto righteous-
ness.” The WORK of sanctification 
always accompanies justification and 
begins in the new believer immedi-
ately, but it is distinct from the in-
stantaneous ACT of justification and 
has no saving merit of its own.

Yet, the Catholic Catechism, 
quoting Trent, states: “Justification 
is not only the remission of sins, but 
also the sancti fication and renewal 
of the interior man.”4 Rome teaches 
that because of Christ’s work we are 
INFUSED with righteousness by the 
Holy Spirit. In other words, we are 
ACTUALLY made righteous. The 
Bible teaches that we are guilty sin-
ners who have Christ’s righteousness 
IMPUTED to us. To put it very suc-
cinctly, our justification comes from 
what Christ did FOR us, not in any 
goodness WITHIN us.

This unbiblical teaching of Rome 
sets the stage for additional heresies.

Rome still believes in a doctrine 
of “merit,” “cooperation with 
the Spirit” and “good works.”

Rome still believes in a doctrine 
of faith plus works. The official 
Roman Catholic Catechism states: 
“Since the initiative belongs to God 
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the Spirit, as well as to the teachings 
of His Word.… The children of God 
… do not trust for their salvation, ei-
ther in whole or in part, to what they 
are or to what they do; but simply 
and exclusively to what Christ is and 
has done for them.”11

Despite Rome’s very clear, con-
tinuous belief in the necessity of good 
works in justification, the World Com-
munion of Reformed Churches says 
that they “value the careful nuancing 
of the place of good works among the 
justified”12 in the Joint Declaration. 
We would describe the language of 
the Joint Declaration — unlike what 
is taught in the Word of God — as 
vague and incomprehensible.

In contrast, the Scriptures are 
clear on this subject, and bring great 
joy to the heart of the believer: 

“Therefore by the deeds of the 
law there shall no flesh be justified 
in his sight.… For all have sinned, 
and come short of the glory of God; 
Being justified freely by his grace 
through the redemption that is in 
Christ Jesus: Whom God hath set 
forth to be a propitiation through 
faith in his blood, to declare his righ-
teousness for the remission of sins 
that are past, through the forbear-
ance of God; To declare, I say, at this 
time his righteousness: that he might 
be just, and the justifier of him which 
believeth in Jesus.Where is boasting 
then? It is excluded. By what law? of 
works? Nay: but by the law of faith. 
Therefore we conclude that a man is 
justified by faith without the deeds 
of the law” (Romans 3:20,23-28).

“Even as David also describeth 
the blessedness of the man, unto 
whom God imputeth righteousness 
without works, saying, Blessed are 
they whose iniquities are forgiven, 
and whose sins are covered. Blessed 
is the man to whom the Lord will 
not impute sin” (Romans 4:6-8).

“For by grace are ye saved 
through faith; and that not of your-
selves: it is the gift of God: Not of 
works, lest any man should boast” 
(Ephesians 2:8-9).

gifts of God in such a way that they 
are not also the good merits of the 
justified himself, or that the justified 
person, by the good works he per-
forms through the grace of God and 
the merit of Jesus Christ (whose living 
member he is), does not truly merit 
an increase in grace, eternal life, the 
attainment of eternal life itself (if he 
dies in grace), and even an increase 
in glory, let him be anathema.”8 
Elsewhere, it stated: “If anyone says 
that … [good] works themselves are 
solely fruits and signs of justification 
received, and not also a cause of its 
increase, let him be anathema.”9

Trent further declared: “If any 
one saith, that, after the grace of Jus-
tification has been received, to every 
penitent sinner the guilt is remitted, 
and the debt of eternal punishment 
is blotted out in such wise, that there 
remains not any debt of temporal 
punishment to be discharged either 
in this world, or in the next in Purga-
tory, before the entrance to the king-
dom of heaven can be opened (to 
him); let him be anathema.”10 

Presbyterian theologian Charles 
Hodge wrote: “The doctrine is so re-
pugnant to the inward teachings of 

in the order of grace, no one can 
merit the initial grace of forgiveness 
and justification, at the beginning 
of conversion. Moved by the Holy 
Spirit and by charity, we can then 
merit for ourselves and for others 
the graces needed for our sanctifica-
tion, for the increase of grace and 
charity, and for the attainment of 
eternal life.”5  

In several other places, the Cath-
olic Catechism states: “The fatherly 
action of God is first on his own ini-
tiative, and then follows man’s free 
acting through his collaboration, so 
that the merit of good works is to 
be attributed in the first place to the 
grace of God, then to the faithful.”6 
“Moved by the Holy Spirit, we can 
merit for ourselves and for others all 
the graces needed to attain eternal 
life, as well as necessary temporal 
goods.”7 

Indeed, the Council of Trent had 
declared: “If anyone says that the 
good works of the justified man are 
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John Calvin
“Justification … is no other than an acquittal from 

guilt of him who was accused, as though his innocence 
had been proved. Since God, therefore, justifies us 

through the mediation of Christ, he acquits us, not by an admission 
of our personal innocence, but by an imputation of righteousness so 

that we, who are unrighteous in ourselves, are considered as 
righteous in Christ. This is the doctrine preached by Paul in the 
thirteenth chapter of the Acts [vss. 38 and 39]; ‘Through this 

man is preached unto you the forgiveness of sins: and by him all 
that believe are justified from all things, from which ye could not be 

justified by the law of Moses.’”
John Calvin, Institutes of the Christian Religion, Vol. II

(Philadelphia: Philip H. Nicklin and Hezekiah Howe; William Fry, Printer, 1816), p. 205.
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Both Catholics and Protestants 
make “justification” to include 
“social justice.”

Protestants and Catholics have 
always placed importance on helping 
the poor and sick and those who are 
being treated unjustly. Protestants 
hold to the Biblical teaching that the 
believer, justified through faith alone, 
grows in grace and brings forth good 
fruit pleasing to the Lord.

However, in the 20th century, 
a “social gospel” was formulated 
where by the gospel of Christ, as 
taught in the Scriptures, was changed 
into a here-and-now philosophy of 
“empowement of the disenfran-
chised,” aiding the poor, etc. Some 
of these efforts were not bad in them-
selves, but this eventually led to more 
radical movements such as the so-
called “Liberation Theology.” This 
began in the 1960s in Latin America, 
and eventually spread around the 
world. It often promoted some of the 
principles of Marxism and consid-
ered capitalism to be inherently evil. 
The World Council of Churches de-
veloped its Programme to Combat 

God, who has become a ‘partaker of 
the divine nature,’ member of Christ 
and co-heir with him.…”17

“Justification is conferred in 
Baptism, the sacrament of faith. It 
conforms us to the righteousness of 
God, who makes us inwardly just by 
the power of his mercy. Its purpose is 
the glory of God and of Christ, and 
the gift of eternal life.”18

This shows that the Roman 
Catholic Church still stands with the 
pronouncements of Trent, which de-
clared concerning justification:

“The instrumental cause is the 
sacrament of baptism, which is the 
sacrament of faith, without which 
no man was ever justified.…”19

“If anyone says that baptism is 
optional, that is, not necessary for 
salvation, let him be anathema.”20

Baptism is certainly very im-
portant, but the Reformed churches 
have uniformly held the Scriptural 
view that “Although it is a great sin 
to contemn or neglect this ordinance 
[baptism], yet grace and salvation 
are not so inseparably annexed unto 
it, as that no person can be regen-
erated, or saved, without it: or, that 
all that are baptized are undoubtedly 
regenerated”21

The great hymns of Protestant-
ism are likewise replete with this 
wonderful testimony of the Scrip-
tures. Here are just a couple of ex-
amples:

 In the hymn “Rock of Ages,” 
Augustus Toplady wrote:

Not the labor of my hands
     Can fulfill Thy law’s demands;
Could my zeal no respite know,
     Could my tears forever flow,
All for sin could not atone;
     Thou must save, and Thou alone.

Norman Clayton, in his hymn 
“My Hope Is in the Lord,” wrote:

No merit of my own
     His anger to suppress,
My only hope is found
     In Jesus’ righteousness.

Rome still believes that Baptism 
is necessary to justification and 
salvation

In addition to good works, the 
Roman Catholic Catechism has quite 
a bit to say concerning the necessity 
of baptism for one to be justified:

“Baptism is a bath that purifies, 
justifies and sanctifies.”13

“From the time of the Apostles, 
becoming a Christian has been ac-
complished by a journey and ini-
tiation in several stages.… certain 
essential elements will always have 
to be present: Proclamation of the 
Word, acceptance of the Gospel en-
tailing conversion, profession of 
faith, Baptism itself, the outpouring 
of the Holy Spirit, and  admission to 
Eucharistic communion.”14 

“Baptism is necessary for salva-
tion.… The church does not know 
of any means other than Baptism 
that assures entry into eternal beati-
tude.”15

“By baptism all sins are forgiv-
en, original sin and all personal sins, 
as well as punishment for sin”16

“Baptism not only purifies from 
all sins, but also makes the neophyte 
‘a new creature,’ an adopted son of 

MARTIN LUTHER
“If this doctrine [justification by faith alone] be lost, 

then is also the doctrine of truth, life, and salvation lost 
and gone. If this doctrine flourish, then all good things 

flourish, religion, the true service of God, the glory of God, the right 
knowledge of all things which are necessary for a Christian man 
to know.… But this most excellent righteousness, of faith I mean, 
([is that] which God through Christ, without works, imputeth unto 

us).… Why, do we then nothing? do we work nothing for the 
obtaining of this righteousness? I answer, Nothing at all.… 

For if the article of justification be once lost, then is all 
Christian doctrine lost.…”

Martin Luther, A Commentary on St. Paul’s Epistle to the Galatians
(London: Matthews and Leigh, 1807), pp. lxii - lxxviii.

Continued on page 12
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    “This [justification] was the great fundamental, 
distinguishing doctrine of the Reformation, and was 

regarded by all the Reformers as of primary and paramount 
importance. The leading charge which they adduced against the 
Church of Rome was, that she had corrupted and perverted the 

doctrine of Scripture upon this subject in a way that was dangerous 
to the souls of men; and it was mainly by the exposition, enforcement, 
and application of the true doctrine of God’s Word in regard to it, 
that they assailed and overturned the leading doctrines and practices 
of the Papal system. There is no subject which possesses more of 
intrinsic importance than attaches to this one, and there is none 

with respect to which the Reformers were more thoroughly 
harmonious in their sentiments.… The restoration of sound doctrine 
upon this point [is] the most important service which the Reformers 

were made instrumental by God in rendering to the church.”
Scottish Theologian William Cunningham, Historical Theology, Vol. 2, chapter XXI

(Edinburgh: T. and T. Clark: 1864), p. 1.

Racism, which gave large sums of 
money to Communist terrorists in 
Africa and elsewhere.

The Roman Catholic Church had 
many priests who adhered to this 
philosophy, but the Vatican itself of-
ten had strong words against it. For 
a number of years, Cardinal Joseph 
Ratzinger — later to become Pope 
Benedict XVI — headed the Sacred 
Congregation for the Doctrine of the 
Faith, which often spoke authorita-
tively to doctrinal issues within the 
Church. Under Ratzinger’s leader-
ship, the Congregation issued an 
“instruction” concerning Liberation 
Theology. It stated in part: “The 
present Instruction [is] to draw the 

attention of pastors, theologians, 
and all the faithful to the deviations, 
and risks of deviation, damaging to 
the faith and to Christian living, that 
are brought about by certain forms 
of liberation theology which use, in 
an insufficiently critical manner, con-
cepts borrowed from various cur-
rents of Marxist thought.…”22

It continues: “… But the ‘the-
ologies of liberation,’ which reserve 
credit for restoring to a place of hon-
or the great texts of the prophets and 
of the Gospel in defense of the poor, 
go on to a disastrous confusion be-
tween the ‘poor’ of the Scripture and 
the ‘proletariat’ of Marx. In this way 
they pervert the Christian meaning 
of the poor, and they transform the 
fight for the rights of the poor into 
a class fight within the ideological 
perspective of the class struggle. For 
them the ‘Church of the poor’ signi-

fies the Church of the class which has 
become aware of the requirements of 
the revolutionary struggle as a step 
toward liberation and which cele-
brates this liberation in its liturgy.”23

Pope Francis I, however, has 
abruptly changed course, and is an ac-
tive evangelist for Liberation Theolo-
gy. He may express criticisms of some 
tenets of Marxism, but many of his 
teachings have sounded quite similar. 
Even socialist Bolivian President Evo 
Morales, who presented Francis with 
a crucifix which had Christ hanging 
on a hammer and sickle (the Com-
munist symbol), approvingly told the 
Associated Press that the Pope’s “em-
phasis on a world without exclusion 
amounts to socialism.”24

In line with this, a letter was read 
at the ceremony in Wittenberg from 
Pope Francis. The Pope exhorted the 
signers of this Joint Declaration on 
the Doctrine of Justification: “May 
it mark a new stage of fellowship 
and cooperation in the service of 
justice and peace in our human fam-
ily.”25 True justice and peace on this 
earth are important, but this is not 
at all what the Scriptures include in 
the doctrine of justification by faith 
alone.

The World Communion of Re-
formed Churches also includes many 
who have advocated for Liberation 
Theology. The WCRC states that 
justification comes from the same 
Greek word as “justice.” Thus, they 
quote the International Reformed–
Catholic Dialogue report, “Justi-
fication and Sacramentality: The 
Christian Community as an Agent of 
Justice,” where it states: “… the doc-
trine of justification cannot be seen 
in the abstract, divorced from the 
reality of injustice, oppression and 
violence in today’s world.”26

The WCRC then goes on to quote 
“Communion: on Being the Church,” 
a joint affirmation of the WCRC 
and the Lutheran World Fed eration: 
“God’s covenant of grace intends a 
‘setting right’ that is world-embracing 
— including even political, economic 
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and ecological realities.”27 Instead of 
Christ’s Great Commission to “Go 
ye into all the world and preach the 
gospel …” (Mark 16:15), the WCRC 
tells us that Christ “sends us into all 
the world to be a sign of God’s king-
dom to preach and live the gospel of 
reconciliation in a common concern 
for justice, freedom, peace and care 
for creation.”28

In addition, the concerns of the 
Feminist movement were brought in. 
The Rev. Najla Kassab, of the Na-
tional Evangelical Synod of Syria 
and Lebanon gave a message at the 
event, where she declared: “Here I 
stand, a Middle Eastern woman in 
the pulpit of Luther.… If only Lu-
ther had imagined this, this could 
have been his 96th question to the 
church. Not, ‘Why there is a woman 
in this pulpit?,’ but ‘Why did it take 
so long?’”

The One World Church

The WCRC statement associat-
ing itself with the Joint Declaration 
on the Doctrine of Justification con-
cludes: “The present achievement 
and commitment are viewed by the 
four parties as part of the pursuit of 
the full communion and common 
witness to the world which is the 

will of Christ for all Christians.”29 

We have little doubt that there will 
be additional “new insights” forth-
coming in the years ahead which will 
bring together a worldwide apostate 
church, based on human reasoning, 
rather than the precious truths of 
God’s Word.

Even the more conservative evan-
 gelical world has seriously compro-
mised on these matters over the past 
50 years. The World Evangelical 
Fellowship has ecumenical relations 
and has signed joint statements with 
the Roman Catholic Church, and its 
officials regularly travel to the Vati-
can for audiences with the Pope. 

The “Evangelicals and Catho-
lics Together” document, signed in 
1994 by such men as Prison Fellow-
ship’s Charles Colson, Southern Bap-
tist Richard Land, Regent College’s 
J.I. Packer, Geneva College’s John 
White, and others, along with rep-
resentatives of the National Associa-
tion of Evangelicals and the World 
Evangelical Fellowship, was a major 
step in this false movement for rec-
onciliation.

The 2005 book Is the Refor
mation Over?, by Mark Noll and 
Carolyn Nystrom, discusses many 
ecumenical ventures since the 1960s 
and states: “Among evangelicals and 
Catholics who are open to coopera-
tion there now exists a broad and 
deep foundation of agreement on the 
central teachings of Christianity.”30 
Yet, they fail to give any great sig-
nificance to those differences which 
the Reformers believed were critical 
to the souls of men.

May those of us who are “out-
side the camp” (Hebrews 13:1) re-
joice in this 500th anniversary of the 
Protestant Reformation — which 
stripped away the superstition, tra-
dition and apostasy which had so 
obscured the teaching of the Word 
of God, and brought the life-giving 
gospel of Christ to multiplied mil-
lions. May our stand ever be “for the 
word of God, and for the testimony 
of Jesus Christ” (Revelation 1:9).    •

____________
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As an Augustinian monk, Luther 
struggled with unrelenting guilt. Noth-
ing Rome proposed could deliver 
him from his spiritual bondage. 
Countless confessions to priests, fast-
ing, self-scourging, and repeating of 
prayers to dead saints failed to quiet 
the storm. John Staupitz, Vicar-Gen-
eral of the Augustinians of Germany, 
pitied the emaciated monk. Church 
historian, J.A. Wylie wrote: “The wise 
Staupitz saw how it was. The monk 
was standing in the presence of the 
Great Judge without a days-man 
[mediator]. He was dwelling with 
Devouring Fire; he was transacting 
with God just as he would have done 
if no cross had ever been set up on 
Calvary, and no ‘place for repent-
ance.’ ‘Why do you torture yourself 
with these thoughts? Look at the 
wounds of Christ,’ said Staupitz, 
anxious to turn away the monk’s eye 
from his own wounds — his stripes, 
macerations, fastings — by which he 
hoped to move God to pity. ‘Look at 
the blood Christ shed for you,’ con-
tinued his skilful counselor; ‘it is 
there the grace of God will appear to 

you.’”1 Although Luther acquired 
some peace, he would endure many 
trials before the Gospel fully dawned 
upon his soul.    

After three years in the mon-
astery, Frederick the Wise, Elector 
of Saxony, followed Staupitz’s ad-
vice and invited Luther to teach in 
the University of Wittenberg. The 
monk became a professor of phys-
ics and dialectics, which forced him 
to study pagan philosophies under-
girding Rome’s scholasticism. This 
trial equipped him to battle Rome’s 
elite defenders. The scholar also 
gave himself to mastering Hebrew 
and Greek. In March 1509, much to 
his delight, he received a directive to 
teach Biblical theology. Every day, at 
1:00 p.m., he opened God’s Word to 
students and professors. While stud-
ying Romans, he came to the verse 
quoted from Habakkuk, “The just 
shall live by faith.” He suddenly re-
alized that the life of the just is a life 

of faith. Church historian, J.H. Mer-
le d’Aubigné wrote: “This promise, 
which he received into his heart, as 
if God himself had placed it there, 
unveils to him the mystery of the 
Christian life, and increases this life 
in him. Years after, in the midst of 
his numerous occupations he imag-
ined he still heard these words: ‘The 
just shall live by faith.’”2  

Those who attended his lectures 
were amazed at the monk and his 
glorious messages that flowed from 
the infallible, inerrant Word of God. 
Merle d’Aubigné, stated: “It was 
not an eloquent rhetorician or a pe-
dantic schoolman that spoke; but a 
Christian who had felt the power of 
revealed truths, — who drew them 
forth from the Bible — poured them 
out from the treasures of his heart—
and presented them all full of life to 
his astonished hearers.”3  

 Staupitz asked Luther to preach 
in the church of the Augustinians. The 
humble monk repeatedly refused. 
At last, the implacable Staupitz pre-
vailed. The future Reformer began 
preaching in a small chapel, rotting 
with age, that was soon incapable of 
housing his hearers. Merle d’Aubigné 
wrote: “It was in this wretched place 
that the preaching of the Reforma-
tion began. It was God’s will that that 
which was to restore his glory should 
have the humblest beginnings.”4 The 
council of Wittenberg, after nomi-
nating the monk as their chaplain, 
opened the doors to the city church 
for his future preaching. The Word of 
God took deep root in many hearts 
that would later stand for the defense 
of the Crown Jewels of the Gospel.

Between the years 1510-1512, 
Luther journeyed to Rome on a spe-
cial, unknown mission requiring an 
appearance before the pope. Along 
the way, he became ill. Facing the 
possibility of dying far away from 
Germany, he was in despair. A voice 
seemingly spoke in his mind: “The 
just shall live by faith.” Encouraged, 
he pondered the implications of the 
verse. Recovering his health, he con-
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“From this time the 
doctrine of Justification 
by faith alone — in other 
words, salvation by free 

grace — stood out before 
Luther as the one great 
comprehensive doctrine 
of revelation. He held 

that it was by departing 
from this doctrine that 

the Church had fallen into 
bondage, and had come to 
groan under penances and 
works of self-righteousness. 

In no other way, he 
believed, could the Church 
find her way back to truth 

and liberty than by 
returning to this doctrine. 
This was the road to true 

reformation.”
J.A. Wylie
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tinued his long journey. When Rome 
finally came into sight, “[H]e fell on 
his knees, exclaiming, ‘Holy Rome, I 
salute thee!’”5 

Luther imagined that Rome 
would be a sacred place — a city 
filled with reverence and devotion 
to God. He was sorely disappointed. 
Scandalous behavior mixed with sac-
rilege and blatant hypocrisy sickened 
him. Yet, he still believed the legends 
and superstitions he encountered. 
On his knees, he ascended the “Holy 
Stairs,” Pilate’s staircase that had mi-
raculously traveled from Jerusalem. 
Each step supposedly lessened his 
time in purgatory. Church historian, 
J.A. Wylie wrote: “He was climbing 
the steps in the appointed way, on his 
knees namely, earning at every step a 
year’s indulgence, when he was star-
tled by a sudden voice, which seemed 
as if it spoke from heaven, and said, 
‘The just shall live by faith.’ Luther 
started to his feet in amazement. 
This was the third time these same 
words had been conveyed into his 
mind with such emphasis, that it was 
as if a voice of thunder had uttered 
them. It seemed louder than before, 
and he grasped more fully the great 
truth which it announced. What fol-
ly, thought he, to seek an indulgence 
from the Church, which can last me 
but a few years, when God sends me 
in His Word an indulgence that will 
last me for ever! How idle to toil at 
these perfor mances, when God is 
willing to acquit me of all my sins 
not as so much wages for so much 
service, but freely, in the way of be-
lieving upon His Son! ‘The just shall 
live by faith.’”6  

Luther now realized that this 
Scriptural doctrine was essential to 
the existence of the true Church of 
Christ. Wylie stated: “From this time 
the doctrine of Justification by faith 
alone — in other words, salvation by 
free grace — stood out before Luther 
as the one great comprehensive 
doctrine of revelation. He held that 
it was by departing from this doc-
trine that the Church had fallen into 

After two weeks in Rome, the 
spiritually renewed monk returned 
to Wittenberg to continue his study 
of God’s Word, to preach its truths, 
and to stand without wavering 
against Rome’s apostasy. The sov-
ereign God had begun a work of 
grace in a monk’s heart that would 
overthrow the tyranny of Rome and 
usher in a new era of religious and 
civil liberty.                                      •
____________ 

1J.A. Wylie, The History of Protestant
ism, vol. I (London: Cassell and Company, 
n.d.), p. 239
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Reformation of the Sixteenth Century (New 
York: American Tract Society, 1847), p. 186.

3Ibid., pp. 186,187.
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5Ibid., p. 191.
6Wylie, p. 254.
7Ibid., pp. 254,255.
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bondage, and had come to groan 
under penances and works of self-
righteousness. In no other way, he 
believed, could the Church find her 
way back to truth and liberty than 
by returning to this doctrine. This 
was the road to true reformation. 
This great article of Christianity was 
in a sense its fundamental article, 
and henceforth Luther began to pro-
claim it as eminently the Gospel —
the whole Gospel in a single phrase. 
With relics, with privileged altars, 
with Pilate’s Stairs, he would have 
no more to do; this one sentence, 
‘The just shall live by faith,’ had 
more efficacy in it a thousand times 
over than all the holy treasures that 
Rome contained. It was the key that 
unlocked the closed gates of Para-
dise; it was the star that went before 
his face, and led him to the throne 
of a Savior, there to find a free salva-
tion. It needed but to re-kindle that 
old light in the skies of the Church, 
and a day, clear as that of apostolic 
times, would again shine upon her. 
This was what Luther now proposed 
doing.”7
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A group from Faith Presbytery, Bible Presbyterian Church, left the Apollo, 
PA, Bible Presbyterian Church in early August to visit u the Ark Encounter 

near Williamstown, Kentucky, where a replica of Noah’s Ark, using the 
dimensions given in the Bible, has been created. This gave opportunity for 
young and old alike to study this event from the book of Genesis. Other 

places visited included u the United States Air Force Museum near 
Dayton, Ohio, and the Cincinnati, OH, u birthplace of William Howard 

Taft, U.S. President and Chief Justice of the Supreme Court. 

A new career for 
Mrs. Knight as 
an Air Force 
fighter pilot?
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